






SPIRITUAL 


For Those who Reason 


All that is necessary for the 
triumph of evil is that good 
men do nothing 





Index 











Tel.: 26844078 


Spiritual Message 
| (MONTHLY) 
i. Missing Zeal . | 1 
ng ri ved-bs SUBSCRIPTION RATE __ | 
| 2. Religious Harmony = Single Copy : 15/- | 
| Annual : Rs. 165/- 
| Abroad : One Year $ 12/£ 7 (Air Mail) 
3. Man and Opportunity : 3 | 
: read : | Editor in chief | 
4. The —— of the Indian Nation 4 stestane Wehiduiden tha 
5. The Change of Strategy 6 | 
: Honorary Editor | | | 
Ms Farida Khanam 
6. Paradise and Its Inhabitants 7 ae 3 
| Published and Edited by Haroon B. Shaikh j 
: ‘| for and on behalf of Islamic Centre New Delhi 
7. Nation Building | 8 . Add. 302, Koldongri CHS, Sahar Road, | 
— | Andheri (East), Mumbai - 400 099. INDIA | 
Tel.: 2834 1654 12834 6079 / 2821 8609 &§ 
| 2rd | Fax : 2823 6323 
8. All Praise is Due to God 12 Email : hbshaikh@bomS.vsni.net.in 
: 7. Email : hbshaikh@rediffmail.com 
9. Islam : Precepts & Practices 13 Printed at Noor Printers, Mumbai-69. 


A Lecture delivered at Indian Peace Centre 


| DISTRIBUTED IN ENGLAND BY 
. Hanj | IPCI: ISLAMIC VISION 
Meso - : | 434, Conventry Road, Birmingham B 10 OJS 
 Tel.0121-7730137, Fax: 0121-7668577 
e-mail: info @ ipci-iv, Co.uk 


10. Last Word . 24 


Translation of Quran by Muhammed Asad | ; 
. 7, Cheque should be issued in the name of 
| "Words Worth" at above address 
Please send Rs. 50/- extra for outstation cheque 


“Missing Zeal 


The Holy Prophet commenced his mission in Makkah with the determination to convey the word 

- of God to mankind at all costs. But there were many in Makkah who became antagonistic to him and his 
cause, and in the first twelve years of his Prophethood there, it appeared that the history of Islam would 
end at its starting-point in Makkah: Then, quite unlooked for opportunities were created forthe Prophet — 
~ andhis followers to emigrate to Madinah and to carry on their mission there. 


This new direction which his missionary activities took was the direct result of the efforts ianite by 

the Muslims to preach the word of God in Madinah. In this, the Prophet, aided by his companions, was 
~ zealous in following the injunction: “Apostle, proclaim what is revealed to you from your ‘Lord” and in 

heeding the admonition: “...if you do not, you will surely fail to convey his message.” It was their earnest 
~ belief in the last part of this injunction: “God will protect you from all men,” which gave them the courage 
to carry on (5:67). This message to the Prophet, recorded in the Qur’an, was spread to the whole Muslim 

P "ars that is, that Muslims can a earn God’s —— on earth if they communicate the word of 


Itis related in ae of the = that the Misliing who went from Makkah to Madinah 
were so unflagging in their efforts to propagate Islam, that “there was not a house belonging to the Ansar 
(the inhabitants oc ue warene Muslim men and women. | 


Religious Harmony 


What the eas agar. NeaS more than wivibing elso—is an venti formals for the 
_ attainment of religious harmony. This being currently one of the most important topics under discussion, 1 
| muemane to present here, in brief, the Islamic viewpoint. 


| Let us begin with averse ofthe Qur’an whichreads: 


He that chooses a religion other than Islam, it will not be ieee from him, one in the 


oS world to come i will be one of the lost (3:85). 


In the opinion of certain interpreters, this verse implies that hein according to Leintaitentined 
exclusively for Muslims. Islam thus appears to uphold the omen of the Muslim community. But this is 
an out-of-context interpretation and is certainly not correct. ’ 


Let us s take another verse of the ° Qur an which serves as an explanation of the above-quoted 
verse. Itstates that: : | | 


° 
: 
1 : 





Believers, Jews, Christians, and Sabeans—whoever believes in God and the Last Day and 
does what is ne be rewarded by their Lord; they have nothing to fear or to regret (2 :62). 


_ ttidec tolElaie verse rules out the concept of comeinenity superiority for any given group: even : Muslims have 
__ been bracketed here along with other religious groups. The content of this verse makes it very clear that 
salvation, by Islamic standards, depends upon the individual’s own actions, and that it is not the preroga- 
tive of any group. No man or woman can earn his or her salvation by the mere fact of associating with a 
particular group. Salvation will be achievable only by a person who truly believes in God and the world 

hereafter, and who has given genuine proof in this life of having lived a life of right action. 


my _ Another importantaspect of Islam is that it does not advocate belief in the manyness of reality; on 
3 the contrary, it stresses reality’s oneness. on RR A That is why, 
S alae a elcintcaaeemeaaeati eae vend 


| . ne Such i is God, your rightful Lord. That which is is not true must needs be false How then can 
| you turn away from Him? (10:32) 


"This verse dalkes it tear that manothaten (Le: one Lord being the Creator, Sustainer and object 
of worship) is the only truth. All other paths lead one away from, rather than towards the truth. The fact 
| Kat cortninualighsieininistionsirnanianpinerennny Bethoeilioun ws nek: With oneness as 
its ideal, Senay en eae 


Both of the above points—(a) the oneness of Absolute Reality, and (b) Salvation as the preroga- 

_ tive of the true believer in this oneness—form a major part of Islamic ideal. Just being bom i into a certain 

__ group or community, or associating oneself with others oF similar soos does not entitle one to 
salvation, be one a Muslim oranon-Muslim.. be | | | 


| Now let us deal with the fact that; i in practice, different kinds of religious prouiillds eatin: Then, 
given the various kinds of differences pas ee let us mato eet how to cn about harmony 
between them. , : 


Islam's approach to the entire problem is much more realistic in that it accepts ideological differ- 


-entces. Once having accepted these differences, it then advocates the policy of tolerance and respect for, 


one another in everyday dealings. This is ona parallel with the aman 4s raabes in the English saying. 
| ‘Let’s agree to disagree.’ 


~ Inthis connection, one of the siemiand of the Qur’ an is that, in principle, ‘there shall be no 
compulsion in religion’ (2:256). At another place it declares that ‘you have your religion and I have mine’ 
(109:6). It was as a result of this commandment that, when the Prophet Muhammad migrated to Madinah, 
he issued a declaration reaffirming his acceptance of the religion of Muslims for the Muslims and the 
_teligion of Jews for the Jews.’ In order to perpetuate the atmosphere of mutual harmony, the Qur’an 
commands the Muslims in their dealings with unbelievers not to ‘revile (the idols) which they invoke 





besides Allah, lest in their ignorance they should spitefully revile Allah.’ 


This principle formulated by Islam is best described not as religious harmony, but as harmony 
among religious people. This is a principle whose utility is a matter of historical record. It is evident that in 
the past as well as in the present, wherever religious harmony has existed, ithas been basedon unity 
despite differences, Sane Ym Ny Itisnot based on-agrecing toagres: but on 
reine arte 3 | 





Man and J Opportunity 


| Pubilius Setihie Roman writer of the first century B c who wrote in Latin is recorded as having 
said: “A good opportunity is seldom presented and is easily Spt An observation which may well be 
taken out of the Roman context and universally applied. For it is a matter of common circumstance that 
chances to make progress in this world do not conveniently present themselves at every juncture. They are 
few and far between. But most people, unconvinced of how imperative it is to realize their special i impor- — 
tance, fail to grasp them in time. Thus golden opportunities are lost forever, and all that remains is regret at 
aT missed them. , 


The same is true of the —_a but on a scale barely appreciable by human beings. There are 
the wholly different dimensions of eternal bliss or eternal damnation to.be taken into consideration. Every- 
one, of course, has been given opportunities in the present world to act in the interests of his own salvation * 
in the life after death. But these are opportunities which very seldom present themselves. And then death— 


the great cut-off porae—comes and puts an -— to Oppora for all time. ae 
| After death, shen man ’s eyes are opened he receives a severe shock, Now he finds himself : i‘, 


doomed to eternal regret at having squandered ponreaiars i aaa thanks to his own ignorance, 
foolishness and lack of any sense of timeliness. a % 
















__Byeryonei in this world should behave as a ‘morally — servant of God sad everyone is 
given equal opportunities to do so. Yet, in the Hereafter, there will be some who will flounder on the 
question of missed opportunities, while there will be others who will pass the divine test because of oppor 
tunities seized and turned to good advantage. It will be quite obvious on that Day which of God’s servants 
availed of opportunities to serve Him, and which of them did not. 


This ultimate reckoning should make us examine our wr lives with greater earnestness. As we are 
sufficiently aware of the fact—considering that none of us are immortal—that we cannot go through life 
allowing one opportunity after another to slip through our fingers? We cannot surely expect to be offerec 
unlimited chances for our own salvation. And once death intervenes, looking for alternative possibilites 
beyond the grave becomes meaningless. There we are ineluctably faced with an Sem of success or at 
etemity of failure. | 


The Making of the Indian Nation 


More than halfa secbors has passed since India pares its ‘ailausindepele but ithas yet to join the 


~ ranks of the developed countries. Thatisa dream still to be realized. And this is in spite of India being a 


large country with all kinds of potential. 


One reason for this tragic failure is the Indian people’ s lack of national character. The Rally of 
the deficiencies we find in the country today: can be traced to this basic shortcoming. Bereft of this sterling 
quality, we have fallen short i in taking: the nocmtey towards progress and peoapettty 


Whati is national character? It is, to put it simply, the capacity and the will to hold the interests of 
the vation supreme in every. sphere. Whenever there is a clash between individual and national interests, it 
means individual concerns being subordinated to the greater gpod of the nation. Whenever a nation has 
made any progress, it has been due to this spirit of nationalism. Without such a pitt no ) nation can 


. advance itself either internally or externally. 


Now the question arises as to why, during this period of 50 years, many: countries have suc- 
ceeded in fostering a strong, national spirit in their people, and now stand alongside developed countries 
like Singapore, Korea, Malaysia and Japan, etc., while India still lags far behind. There is one basic 
reason for this: attempting to achieve the possible by means which are impossible. Producing t national 
spirit or character in India is certainly possible. It is just that we have set off on the wrong track, and once 


on it, it is difficult to retrace our steps arid get on to the right track. 


After slenendence.te an “Indian satin” had come into existence in the politica and geographical 
sense. But, at the psychological level, the level of feelings and emotions, our position was still that ofa 
nation in the making. For the desired national reconstruction to take place, our leaders proposed a recipe 
based on the concept ofa common heritage with three main parts: religious unity, historical unity and 
cultural unity. 


~ Religious unity inaplied that all hua: were ‘enaaatalls one. It was s believed that ifthis concept 


could take root in people’s minds, it would produce a sense of unity all over the country. Historically, of 


course, this assumption was wrong; there is a long, sorry record of co-religionists fighting fiercely among 
themselves. For instance, in the war of Mahabharat, the warriors on both sides were of the Hindu religion. 
In the first and second world wars, the combatants on both sides were of the Christian faith. Babar had 
armed confrontations with his own co-religionists, finally inflicting decisive defeats on them. And so on. 


The attempt to bring sii religious unity in India as had active support right oe the time of 
Akbar, who bolstered it politically, to present times, when intellectuals such as Dr. Bhagwan Das (a 
contemporary of Jawaharlal Nehru) attempted to solve the problem with their encyclopaedic knowledge 
of the — But this -— could never be achieved for the simple reason that the assumption that all 


religions are one and the same is incorrect; and no durable structure can be erected on false premises. It 
is an undeniable fact that there are differences between the various religions. Given these differences, it is 
difficult, ifnot impossible, for the adherents of one religion to reach the point of agreeing that the tenets and 
practices of another religion have an equal value. However, ifthe adherents of different religionsseeeach  _~ 
other, first and foremost, as human beings, as members of the same human race, theycan certainly accord 
each other equal respect. Through mutual respect, marty social benefits can accrue which would be ren- 
dered impossible in the wake of futile attempts at mutual recognition of religious beliefs. 



























Let us now look at how history comes into the picture. It is assumed that even where there are 
people of different persuasions, a common sense of history will produce a common sense of nationhood. 
And where this is seen to be lacking, it is advocated that such a Sense be inculcated. But this would again 
be an attempt to achieve the possible by means which are impossible. All countries, be they as small as 
Singapore, or as large as the U.S.A., are inhabited by varied races and ethnic groups. In this respect there 
are several different strands to their historical heritage. But in none of these countries has there been any 
attempt to bulldoze people into sharing acommon sense of history. Instead, there has been an acknowl- 
edgment of each citizen’s individuality. That is why, albeit imbued with different historical feelings, the 
various groups lead harmonious lives and are engaged in the common cause of nation building. 


The third point concerns the acceptance ofa common culture. This is wholly impracticable. Cul- 


ture inevitably evolves a long historical process. It can never 242 imposed upon a group through any 
external agency. 


After the second world war, a movement was launched in the USA to produce a common culture 
throughout the country by a process of Americanization. A similar movement was launched in Canada, but 
in both countries, these initiatives were a failure. Ultimately both had to abandon the idea of uniculture and 
come to terms with multi-culture. In India, as elsewhere, this is the only possible solution. 


The truth is that the only practicable basis of nationhood is patriotism. That is, the feeling on the 
part of the individual or group that their future is linked with one country and one country alone; that 
individual success is inextricably linked with the progress of the country; that the interests of the country 
must be held supreme, and that if sacrifices are required for the safety or advancement of the country, they 


must be willingly made. bb ores pre anime yen eat} NS 
fully run. | 


If the tasks of neeroenirer we vines is to be sinicenldl accomplished, we must rid ourselves 0 
our obsession with such impracticable concepts as unity of religion, history and culture, and should forge 
ahead on the same lines as Siigapore, Malaysia, J japan, ean France and America. 


Our prime target should be the generation of peiiotion in our country. Andi it should be a patrio- 
tism which is based not on the past, but on the present and the future. The only way to do this is to insti 





in each and every individual a deep-rooted love of his country. Instead of wasting time on the impossible, 
we should concentrate on building the kind of national character to be found in developed countries. If we 
set ourselves sedulously to such tasks as these, we should, within the span of one generation, be able to 
create for ourselves the ideal nation. OS | puss, Wt 





_ The Change of Strategy 


. The only way to.arrive at a practicable solution to the problem of communal riot is to have a 
change of tactics, that is, there should be a change of the arena in which efforts are being made, that is 
migration of the field of effort. To date, all our writers and speakers have been attempting to solve the 
problem of riots by targetting others, that is, protesting against communal parties; demanding that the 
government and the administration check the riots. But these efforts, though on a large séale, have not 


resulted in even a one per cent improvement in riot control. 


Nowitis time for Muslims to become self-reliant on this issue, that is, to think and plan indepen- 


dently to find a solution by their own efforts. 


A self-based solution does not in any way mean planning a defence-strategy, or giving a counter 
challenge. So-called defence would only escalate the matter. It would never solve it. By a self-based 
solution, I mean the adoption ofa policy of patience and avoidance. This is the only sure solution, and it 
lies entirely in Muslim hands. In this, no one can obstruct or nullify our efforts. | 


| | According toa tradition recorded in Sahih Muslim, the Prophet said, “You will prevail over your 


enemies as long as you never swerve from my path. Once you stray from it, God will let others hold sway 
over you, who will neither fear you nor have mercy on you until you come back to my sunnah (path).” 


| The present state of Muslims is not, in fact, the result of an enemy plot but of abandoning the 
Sunnah. Against the backdrop of riots, the Sunnah which should have been followed by Muslims is that of 


patience and avoidance. If the present state of affairs is the result of rejecting this Sunnah, it is only by re- 


adopting it that the present condition of Muslims be improved. No other strategy or policy can ever solve 


— Jtisincumbent upon Muslims to revert from impatience to patience; from the path of confronta- 

tion to that of avoidance. They must withstand provocation instead of giving in to it. This is the Sunnah of 

the Prophet of Islam, the sole path to success. | s | peal | 
Muslims have today to goona ‘migration.’ But not a physical migration. A migration from one 


field of strategy to another. In this lies the veritable secret of success. — 





Paradise and Its Inhabitants 


What is Paradise? Paradise’ is the supreme eitiled which God gives to His special servants for 
their deserving actions. Paradise is a world of unique blessings, ——— to which is reserved for the 
— few in tne second stage of life, the Hereafter. 


- God’s special servants are those who have derionsratedin ample measure thet ability to live on 
the plane of realities in this present stage of life—the stage of trial. They are the ones who have discovered 
 God’s existence from His signs; who have found that the messenger of God is a human being just like 
. themselves; bie without having seen God, have prostrated themselves before Himi in a humility. 


These 2 are unique human beings iia having bees created with a an 1€g0, have nevertheless divested 
| themselves of it in the interests of truth; who, having been given complete freedom of word and deed have 
voluntarily placed constraints upon themselves; who, having apparently achieved everything by dint of — 
| their own hard labour, have nonetheless given complete: credit for all of their achievements to God. 


| These are unique — who, living amongst human beings, are constantly remembering God. 
They are the ones who have had power over all others, but who now exercise it out of fear of God; it is 
they who have been agitated to take revenge, eaewanarehaa hotness in their souls jeooied by the fear of 
God’s chastisement. 


| : - These are the worthy individuals wil relish taking the back seats while others ae for the | 
' front rows. . These are the people who give’ on lives to _ solid fopndetiine while others rush to find 
ee snes right one of the domes. 





| _ These are the people of great spiritual idk deca who rise uate none sdisiao before | 


sitting on judgement; who, in order to deal with others purely on the basis of principles, eliminate their own * 
‘selves; who budge not one inch from the path of justice even at the most crucial of moments, when 


: . ‘complaints and differences seem insurmountable. They do so by adopting a path for themselves which 
accords exactly with the path of truth and j justice, and by overlooking all worldly considerations. | 


| rants God pric. Only te man ing deena inte woah 
| blameless innocence of flowers. 





Nation Building 


~ “Politicians areto be blamed for all corruption. * “Politicians have failed in fulfilling the expecta- 
tions sof the people.” This is the gist of what is being said everywhere. The question is, who are these 
politicians? These are the very people who have been glorified as freedom fighters for the last fifty years. 
Before independence, these freedom fighters played a heroic role for this country, but after independence, 
= have plunged the nation into a morass of iniquity. 


Directly or indiecty itis these freedom fighters who se in contol ofall isnportant political offices, 
| neAbS it is they who are responsible for all the attendant evils. This was destined to happen after the 
country began to slither down the wrong course in 1948. As we know, Mahatma Gandhi, the father of the 
nation, peeping into the future, had suggested that the coin asa a party should now, after 
gaining independence, be dissolved. . 


Why did Gandhiji have to make such a suggestion? Some commentators have pointed out that he 
was motivated by the fear that these freedom fighters, already waiting to be compensated for their sacri- 
| fices, might tum into cupicatess in post indepeadence India. (The Hindustan Times, May 24, 1995) 


As it bien petied: Gandhiji’ s worst seibkbadiiicn came horribly eeiie: After assuming | the rule of 
political leaders, the freedom fighters of the past began to recoup the price of their sacrifices with interest. 
Even their friends and relatives joined with them in their campaign to ensure for themsleves a never-ending 

compensation. i a the nation is now ina terrible pall of darkness, as is visible to all and weed 


 Atthe point we have reached today, no penpeitichd) bau can bring salvation to the country. It is 
possible to expend one hundred orores from the state treasurey by holding to the condition of identity 
cards for elections, but such superficial plans can never ameliorate the body politic. We shall have to carve 
_ outa fart more serious plan of action. — 


After independence v we should beaten dome muneiie what the Bnitish people did. For them, Winston 
Churchill’s position was one of a super freedom-fighter who had successfully saved Britain from being 
vanquished by Hitler. But in the 1945 elections, they voted this same Churchill out of power, and instead 
brought in Clement Attlee, a social reformer who as a member of the Fabian wares had quite anthely 
participated i in the non-political field. 


“The same task needed to be performed after independence in India. The freedom fighters should 
have been awarded pensions and other facilities in acknowledgement of their services, but when it came 
- to assigning political power, such persons should have been sought out who had already established their 
reputations in social service in the field of education, social reform, scientific research, et. > 


Those who emerged as heroes in the age prior to independence had well-developed warlike 
qualities which were essential i ina — of clash and aeamermnae whereas after independence we 


. | [3] 





needed heroes possessing just the opposite qualities. At that time as now, it was necessary to have people 
who believed in love instead of hatred, in peace instead of confrontation; in short, a constructive rather 
than a destructive approach. By making the team of freedom fighters into leaders of the epi phase, the 
nation took the wrong turning at the very outset. 


By reason of the psychology of their rise to power, the main concern of freedom fighters was to 
maintain the superior political position they had come to acquire. This mentality itil ca all sorts of 
abhorrent forms of evil, such as we have been experiencing today. : 


It was thanks to the extraordinary glorification of the freedom Rchdeeatatini aa i see 
any of their acts in a critical light, For instance, the involvement i in the Bangladesh war in 1971 was 
undoubtedly a wrong decision, but since this decision had been taken by a freedom fighter government, it 
came to be regarded as having been right without anyone having given the matter any real thought. 


| A similar, ill-considered involvement, stirred up the dormant problem of Kashmir and resulted in 

enormous economic losses. It is a fact that after a long period of time the Pakistanis had actually consigned 
the problem of Kashmir to oblivion. The issue of Kashmir was no longer, active, on their political agenda. 
But when the involvement of India broke Pakistan into two, all Pakistanis were set to avenge this division 
of their country, In revenge, they re-opened the issue of the closed front of Kashmir. Sooner or later, 
nothing could have stopped Bangladesh from being separated from Pakistan. But our involvement caused 
this break to be wrongly attributed to us and thus a phoples which had already been closed was unneces- 
sarily reopened. | | 


What we required in New Delhi was a team imbued om with fighting spirit but with wisdom, who 
could run matters of state not on the basis of strength but with sagacity and understanding. True statesman- 
ship means accomplishing 99 per cent of one’s tasks with wisdom and one per cent with other factors. 
Today there is much talk of change and reform in the constitution. Articles are being published on this 
subject. Seminars are being held. But to me, this matter is being examined at a superficial level. No one 
reflects upon why the constitution, which has set up a record in the history of constitutional documents had 
to be amended eighty times and why, despite this the problems, for which these changes were made, 
remain unresolved. It is apparent that after these repeated experiments the actual problem is now not one 
of change in the constitution, but of changes having failed to achieve the desired results. It is in record that 
Dr. Rajendra Prashad in his valedictory address to the constituent Assembly, said that everything cannot 
be written in the Constitution, and stressed the need for healthy political conventions. But again the enthu- 

siastic “freedom fighters” nt mene er aap be! ee eiomemnaing Prator ater: 
tion. 


Asaresult, the sasastiteienstasige ninntantin simple document; it became instead a bundle of 
fanciful, romantic wishes. The attempt to include everything in the constitution rendered it unrealistic. It 
became an aggregate of contradictory and unattainable goals. Instead of becoming a practicable docu- 





ment, it assumed the form ofa legal monolith. 


. Many enatigliccuttis cid ot how iour prinent cotatintion ovedrenti itself Foc tanicensts the 
article on our national language declares that “For a period of fifteen years the English language shall 
Re ee 
script.” ERs | | 

| Ts csntintidisaieninaninceeehdigigtidbig Qiveimhdidtmignijsmednitel 
| by historical factors rather than by egal articles. Since historical forces were not in favour of this article, it 
3 has remained totally ineffective. It amounted to dictating history, and no one is powerful enough to do so. 


wi Similarly, aiticle 44 relating to a uniform civil code; dlashes with article 25 which establishes 
_ religious freedom. It is totally impracticable to have contradictory articles. Ifwe wanted t to enact article 
44, we should have to delete article 25 from the constitution. And vice versa. 


1. Suchiseucs should tell dntienianangetoinsdeterécteclnbidotiicatmbaishidajeaing 
| amendments | to it must. be abandoned. Instead, it needs to be reduced in size to make it into a more 
condensed and practicable legal wae een just like the constitutions of the developed countries. 


2. Another point to ponder is what had been advised by Dr Rajendra Prashad in his capacity as 
Chairman of the Constitution Assembly, thati is, instead of heaping article upon —_ stress must be laid 
on establishing healthy traditions i in political and national life. me 


coe By healthy political traditions Li mean, establishing one’s thie on political work and not on 
political stunts; setting up a free and fair election process; accepting defeat after losing in the elections; 
keeping national i interest above personal political interest; resigning from office after major blunders (scams, 
etc.); endeavouring to win elections on the basis of principles rather than on the basis of money; respect- 
ing the law at all times, even when it is against oneself. The opposition should be a vehicle of healthy 
criticism rather than an agency out to down the ruling party; it should show willingness to run a coalition 
government, avoiding. differences, etc., in case where there is no majority ofa single pe in the Assem- 
bly. 


4. PERRI Te Bmore Congress 
and the BJP. Buttomty way ofthinking, both have fe reaper stem speegten copra larger interests 
ofthecountry. = 


eee Snilien ariust knive that ty remaining in power for along period of time they have | 
exhausted the public’s patience. Lord Acton said: “Power corrupts and absolute power corrupts abso- 




















lutely.” It should be added that remaining in power over a long period of time renders. a person or a party 
unfit to rule. Congress should admit this pa AA Otherwise, future historians will 
record its role in dismal terms. 


The elements composing the BJP from the very outset have demonstrated a negative mentality. 
These are the people who assassinated Mahatma Gandhi in 1948. In the words of one of my Hindu 
friends, next feat they performed was the demolition of. Ayodhya ’s historic mosque. In this way, they have 
shown themselves up as being unsuitable for constructive work in the country. : 


The BJP leaders point out that the palerienn of the Congress is pseudo-secularism and to replace 
it they have offered the concept of Hindutva. Perhaps they do not know that Hindutva is not the alternative 
for pseudo-secularism. It is this error in thinking which has caused the BJP to fail as ‘sitter No significant 
work of national construction may be expected from it. 


Inalarge paar like India only those who; possess a universal outlook are capable of governing. 
Individuals who think along sectarian lines instead of oe broad-minded, are not ery for India’s 
leadership. 


5. Now the hour has come to forma fresh political party vednipiel not of “freedom ~enlie but 
of educational and social activists. It is only rea people who can save India from ruination. 


In the last three years I have ravelted raienalbiels all over the country. During my tours I have 
found that there are tens of thousands of individuals in our country who are cabable of positive thinking, 
and are actively involved in the field of educational and social reform. They pine for the welfare of the 
country. All these people can be gathered at the platform ofanew political party. £3 


Today we stand at the most mtiienhi juncture of our history. To build a new and brighter future for 
our country, we have to work, on the one hand, for mass education, an outline for which I have already 
presented in The Hindustan Times of May 19, 1995. An equally important task is the formation of anew 
political party on the lines discussed above. To me the future of the country rests on the rigorous perfor- 
mance of these two tasks. ) 


“é Asa first step in the right direction I propose that a political meeting be convened at the All 
India level; this should not include those whose political records are marred in the eyes of the public. Only 
those should be invited to it whose records are clean and who are actively, practically involved in some 
field of national construction. This political convention can become the basis for sree rane 


capable of providing ite right leadership to the country. 


All Praise is Due to God 


____ One of the important teachings of Islam is that on receiving anything, we should be grateful to 
God in acknowledgment of His bounty, and utter these words ‘All praise and thankfulness is due to God, 
the Lord of the Worlds.’ Praise of God, in its true spirit, is the essence of the Qur’an. After having 
accepted Islam, a believer’s inmost feelings find expression in these words of praise. 


_.__ Man’s existence is a blessing of God. Man’s extremely balanced body is a blessing of God. The 
entire world created so favourably for man is a blessing of God. | y 2 


_____ When this reality dawns on man and he realizes God’s irhmeasurable blessings upon him, his soul 
_is filled with a feeling of gratefulness to God. His heart and mind are overawed by His greatness. At that 
moment words of acknowledgment of God—‘Praise be to God, Lord of the Worlds’ spontaneously 
come to his lips. | -s 


God the Almighty is too great for man to give Him anything. The only thing man can offer in His 
presence is acknowledgment. The moment of man’s greatest worship of God is when his soul is pervaded 
by God’s glory and greatness; when he recognizes God’s divinity as compared to man’s servitude; when, 
in full awareness of his own helplessness, he comes to acknowledge God’s bounties in the true sense of 
the word. ‘Ani : 7 , | 


When man discovers God with all His attributes, his soul lies prostrate before Him. His whole 
being tums towards God. The feelings inspired in him by God’s bounties surge within him like the waves 
of the ocean. When all these feelings find verbal form, they are called praise and gratefulness to God. 

God is the greatest being of the universe. Yet, in a universe visible to all, God’s supreme glory 
remains invisible. Realization of God is to discover this hidden greatness. This realization finds expression 

in words such as ‘Praise be to God—Lord of the Worlds.’ Tt 
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In The Name Of God, 
The Most Gracious, 
The Dispenser Of Grace: 
Islam : slice & Practices 


of imran le nrgainascianbageventt penctions Aiticmnsiiteies 
make it clear that I am no cleric nor a scholar of theology. Though my occupation is trade it is my convic- 
tion that it is the duty of every’ individual to accord the subject of religion the seriousness it 
deserves and contribute in making this world better place to live baughtowemeemc iss om om 
and a supreme test. 


For any institution or organization to function, whatever the scale, be it at the level of school, — 
college, corporate or the National level or for that matter, at the micro level the family, sombajatere | 
nt «ee NNR IE i hg 


1. Unity of pamoda> single authority 
2. Code of conduct 
3. Amer 


sl lpn ya ive a. The didsdennatndl ech 


| sci sic ebihac b iii tidal 


1.Tauheed - “Recognition of the One, spun Ncighty Allah orthe God. | 
2. A code of conduct as prescribed in the Quran and as preached and practised by the Holy 
Prophet Muhammad. 
3. Akhirat - the acknowledgement of the day of Judgment Where man shall be raised to account 
for all his deeds. | 


The sdeain sibs nachensaen(iiinseiaaaaeh his Creator, Allah or God (2) his relation- 
ship with fellow men and (3) his relationship with the environment. A code wherein the individual is wamed 
in no uncertain terms ofhis accountability to all his actions in this world. 
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We have sent thee (O Prophet) save as a Mercy towards all mankind’ (Al-Quran 21:107) 


God Almighty, tells the Prophet that he is sent as — for all mankind. To get the full import of 
this statement one must tum the pages of history and ascertain the state of affairs of humanity at the time of 
the Prophet. It was not only the era of ignorance, as this referred to the history of the Arabs only, i it was an 
era of gladiatorial sports involving combats between men and wild beasts- where man had tumed into a 
demon who was most enthusiastic to witness the death and suffering ofhis own species. It was the period 
of history which is referred to as the Dark Ages where men women and children were sacrificed to 
appease the gods. earere-eurtwepreastious suidtotave viecelioed sini bchngsty de tetoani in 
asingle year! | 


Indeed, the Muslims and mankind have much to be gratefiul for, to the Messenger of Allah, but, his 
greatest gift has ara been the path of pure monotheism. 


“How can God share hist power with a partner and yet remain ALL powerful? the Arabs were 
asked. ‘Can there be a limit to God’s power - area wise or function wise? Should there be a deity for 
particular village and another for the next? Should a childless woman pray to goddess X for a child and 
-goddess Y for its well being? Does God have children? Does he uve a form that one can imagine, or 
colour, shape features and other human attributes?” 


They could readily see that an all powerful entity can not be expected to specialize in one particu- 
lar aspect, like for instance victory in war but have nothing to do with other aspects of human endeavor, 
like say, a good date crop! They found the concept of hierarchy amongst Gods utterly ridiculous. They 
found the ideas of Gods indulging in loveplay and adultery not, only —s but at complete odds with 
the Majesty ofGod. _ 


With the sashiguilins sermons of the Prophet to guide them, it soon became obvious to them 
that there can be only ONE God, powerful, everywhere, over all things and at all times. The prophet led 
them into realizing for themselves that this indeed was the only logical and self-evident deduction possible. 
This concept, which is at once so simple to grasp and yet so — is TAUHEED, the most fundamental 
principle of Islam; its very quintessence. 


Do not imagine that God has a human form, or failings, or qualities: do not attach human attributes 
to God, the Arabs were told. Muslims were warned in the strictest of terms against the trap of 








al 


anthromorphism. An authenticated episode from the Prophet’s life will illustrate aspect of Islam. 


The Prophet’s son, Ibrahim, died when he was just a year old. By this time, hundreds of people 
had come into the fold of Islam, and as the sad news spread, they started gathering outside the Prophet’s 
house to condole him. By a remarkable coincidence, just as the crowd was getting larger and larger, there 
took place an event which mystifies the world even today; a total eclipse of the sun! The crowd was 
stunned! 


Celestial bodies had always played a major role in Arab life. The sun is obviously the principal 
Celestial object. A solar eclipse was considered to be an omen of extraordinary significance by them. 


‘This is a sign from God,’ they said; “God is showing empathy with his beloved prophet.” 


Though he was unquestionably the most powerful man in all Arabia at that time, the Prophet led a 
simple unostentatious life as always and had continued to live in the same humble thatched room, built 
when he had first moved to Yathrib, now Medina, Voices carry easily through the thin walls of a poor 
man’s dwelling and he heard what the people were saying outside. He was deep in the throes of his 
personal grief and would have been more than justified if he had just ignored the voices. But he realized 
that he didn’t want that at any cost. So strong was his sense of mission to guide his people on the correct 
path that he ee his vile aside and came out. 


“You shall not ascribe ‘ancTtar sentiments to God.” he told the hushed multitude. “Do not belittle 
God’s majesty by thinking that he would show sorrow or anger or joy by signs. Not a leaf will fall from a 
bough unless He wills it; but He alone knows the ‘Why’ and the ‘How’ and the ‘When’ of anything; do 
not attempt to interpret His actions or ascribe motives to them lest one day you slip into the error of judging 
Him,” he told the mourners. “Just put your complete trust in Him and surrender yourselves to His will, in 
the full assurance that He knows what is best because surely He is the Most Compassionate and the 
Merciful.” | 


The angi great favour conferred on mankind by the nieniiins of Allah was, the sonnert of 
equality and universal brotherhood of man. 


“O mankind We SE ee all out ofa male anda female and have made nations and tribes 
that you may know one another. Lo! The noblest of you. in the sight of Allah, is he Who is best in conduct. 





Allah is Knower, Aware” (Al-Quran 49:13) 


“O mankind! Be conscious of your Sustainer, who has created you out of one living entity and out 
of it created its mate, and out of the two spread abroad a multitude of men and women. And remain 
conscious of God in whose name you demand your rights from one another and of those ties of kinship 
Verily God is ever watchful over you.”(AI-Quran 4:1) | 


It was a radical call at that time, making aclean sweep ofthe then ‘social relationships and 
_ the economic and political order. The Pharaohs of Egypt claimed themselves to be the incarnates of the 
Sun-god. The Emperors of Iran called themselves Chosroes which meant that divine blood flowed in their 
veins. The Chinese rulers believed the Heaven was their god who with his spouse, the goddess earth, 
has given birth to the human beings and the Chinese Emperor was the first born enjoying supernatural 
powers. Today, by the Grace and Mercy of the Almighty Allah we find the principle of human equality 
enshrined in the constitutions of different countries and being proclaimed from the forum of the United 
Nations in the shape of Charter of Human Rights. 


The third great gift and a boon to humanity bestowed by the Messenger of Allah is the concept of 
human dignity. During the age of ignorance none was so ignoble and humilated as man. Without, any 
worth, he had absolutely no sense of human dignity. Trees and animals regarded as sacred owing to 
tradition and religious beliefs, enjoyed a more coveted place than man. Human sacrifices at the altar were 
4 common spectacle. It was due to the Holy Prophet that man came to appreciate that human beings, the 
glorious creation of God, were entitled to much more loving regard and honour. : 


_ Man was declared as the best of creations, the ruler of the world and all that exists in it. 


Prophet Muhammad not only preached but put into practice democracy , This is what Sarojini 
Naidu says in this regard, and I quote, It was the first religion that preached and practised democracy; 
for, in the mosque when the call from the minaret is sounded and the worshipers are gathered together, the 
democracy of Islam is embodied five times a day when the peasant and the king kneel side by side and 
proclaim “God alone is Great”. [have been struck over and over again by this indivisible unity of Islam 
that makes a man distinctively a brother.’ (The Ideals of Islam, vide speeches and writing of Sarojini 
Naidu, Madras, 1918. p. 169) 


The life of the Prophet is itself a vast topic therefore to discuss at length would be inappropriate 








atthis Juncture but without providing a glimpse of that gigantic personality I would be failing in my duty to 
justice to the topic altogether. To make my task easier I take the liberty to quote some of the eminent 
writers of the West. 


In 1974 the Time magazine in their issue dated 15.7.78 had published a collection of essays on 
“Who were history’s Great Leaders?” James Cavin Lt. General in the U.S army, a Jew, rated Muhammad 
the Greatest Leader in History A professor in the Chicago university provided the criteria for the selec- 
tion. They are 1) He must provide for the welfare of the led. 2) He must provide a social organization 
where people feel relatively secure . 3) Unity of belief. | 3 


‘The Hundred’ is a book published in the USA in the year 1978. Its author, Michael J. Hart, is an 
American scientist and a mathematician of repute. His book is a collection of analytical studies of all great 
men in history who influenced mankind. He has rated Muhammad number one, or the man who has 


Godin Islam 


“Say; HEIS THE ONE GOD GOD THE ETERNAL, THE UN-CAUSED CAUSE OF ALL 
BEING. HE BEGETS NOT NEITHER IS HE BEGOTTEN. AND THERE IS NOTHING THAT 
CAN BE COMPARED UNTO HIM” (AI-Quran chapter 112). 


This is how the Creator is succinctly and majestically defined in the Quran. The belief that God is 
one and unique in every respect, defying imagination or comprehension, therefore, Muslims consider 


any attempt at ‘depicting’ God by means of figurative representations or even abstract symbols to be 
qualified as blasphemous denial of the truth. _ | 


‘How shall I behave in order to achieve the good life in this world and what happens after 
death?’ The comprehensive answer to this question I believe is the Quran. To the Muslim the Quran 


represents the ultimate manifestation of God’s grace to man, the ultimate wisdom, and the ultimate beauty . 
of expression; in short the True Word of God. | 








_ ‘READ INTHE NAME OF THY SUSTAINER, WHO HAS CREATED MAN OUT OF A 
GERM-CELL READ FOR THY SUSTAINER IS THE MOST BOUNTIFUL ONE WHO HAS 
‘TAUGHT MAN THE USE OF THE PEN- TAUGHT MAN WHAT HE DID NOT KNOW” 


With these opening verses of the ninety y sixth surah (chapter) - -with an slinilen to man’s humble 
biological origin as well as to his consciousness and intellect - began, early in the seventh century of the 
Christian era, the revelation of the Quran to Prophet Muhammad, destined to continue during the twenty- 
three years of his ministry and to end, shortly before his death, with verse 281 of the second surah: 


AND BE CONSCIOUS OF THE DAY ON WHICH YOU SHALL BE BROUGHT BACK 
UNTO GOD, WHEREUPON EVERY HUMAN BEING SHALL BE REPAID INFULL FOR WHAT 
HE HAS EARNED, ANDNONESHALLBE WRONGED' 


Betweek these first and last verses - oe first Ba the last in the chronological order of their 
revelations - unfolds a book which more than any other phenomenon known tous, has fundamen- 
tally affected the religious, social and political history of the world. The most striking message is its 
insistence on consciousness and knowledge and its stress on ‘REASON’ as a valid way to faith. Further, 
the Quran emphasizes on the inseparability of the spiritual and the physical spheres of human existence; 
the inseparability of man’s ently aohons and behavior however ‘mundane’ “ from his spiritual life and 
destiny. : Pont 


The Quran is the miracle of the Prophet and God willed that men’ ; entry into Islam and the sense 
of their faith in Him be depended upon true conviction and apodeictic evidence. A religion thus founded 
would be worthy of the faith ofall'men in n all times waatinns their race or language _ 

Nature of Islamic Prayer 

‘The Islamic code enjoins upon the Muslims to pray five times a day beginning with prayer at _ 
dawn, then midday, afternoon, dusk and finally at night. The faithful assemble in the moun yahoo ral 
of the muezzin from the > minaret tops with these noble words: 


“Allah O Akbar,” God is the greatest (while all other greatness pales into insignificance) 


‘Ashhadu allailaha ill Allah, I bear witness there is.no other deity but Allah 

‘Ashadu ana Muhammadur rasulallah,” I bear witness Muhammad Is the Messenger of Allah 
(and not a God) | 

‘Hayya alas Salah, “Come to prayer (come to communicate with God) 

‘Hayya alal falah, “Come to bliss and success (consequent to prayer) 

‘Allah O Akbar,’ Allah is the Greatest ( whether one recognizes or even otherwise) 

Sprrass: eanene Be is no god but ee (whether one acknowledges or bnot) 


The moming prayer call has an added line, ‘Assalato khairum minan-naum, “Prayers better than 
aha een seck the bounties apcaeey 


Prayer, then, is communion with God in the certitude that He exists and is receptive to a solicita- 
tion for His assistance. Its purpose ’is not the bodily movements of kneeling and prostration or the verbal 
recitation of the Quran, though they form the intrinsic part of the ritual. Rather, it is meant to fill the soul 
with Iman (faith) and the heart with reverence and aces anata of God’s face as the light of heaven and 
earth. He, may He be adored, said: 


‘Righteousness does not consist in your turning your faces towards east or west. Instead it 
involves faith in God, in the Day of Judgment, in the Book, in the prophets, and spending of one’s wealth 
out of love of Him for the welfare of the relative, the orphan, the deprived, the wayfarer, the poor and the 
freeing of human beings from bondage. Righteousness also consists of the holding of prayer, the paying of 
zakat, the fulfillment of promises and covenants made, being patient in times of misfortune and hardship 
and in times of peril: Those who fulfill these values a are geemine in faith; they are the pious, ie are the 


righteous (Al-Quran pA 17) 


Fasting 


Fasting is mnescribed in the Quran and the faithful are commanded to fast between dawn to dusk 
during the month of Ramazan. This is imposed on account of purification of the soul for when one is fasting 
he is effectively waging a battle against his enslavement to habit. It is during the fast that the feeling of 
Muslim fraternity is at-its greatest strength, for men are not then affected by the usual differences i in 
enjoyment of the meters one of this Ife which separate them with one another. 





Zakat 
Paying of the alms tax is not merely a matter of ethics and moral it is an Lact of worship. The 
following few verse of the Quran on the subject are self explanatory. 


“And give glad tidings to thie humble whose hearts are ies satceaiiialibec wanes God is 
mentioned, who patiently endure whatever befalls them who observe the prayer and'spend of which We 
have provided them.’ (Al-Quran 22: sheen 


“Those who spend of their walt. at ieliew and tartan the day in secret and in pubic have their 
reward with God. They have reason neither to fear neither to grieve.’ (AI-Quran 2:274) 


“Alms belong to the poor, the desta those metic hana need to be reconciled. They are for 
the freeing of slaves and debtors, for the pleasure of God, and for the wayfarers. To give alms is a duty 
imposed by —_ the Omniscient, the All-Wise.” —— 9:60) 


| ‘A word of kindness and an act of Seashesiese are superior to an act of charity followed by injury 
or harm ...O men do not vitiate and annul your charitable deeds by taunting or injuring those to whom you 
give.’ (Al-Quran 2: 263-264) 


Pilgrimage or Hajj 


The Muslims are enjoined to undertake the annual pilgrimage to Mecca which houses the first 
mosque built for the worship of the One God, Allah, by His. prophet Ibrahim(PBUH), This is a duty upon 
the believers who have the wherewithal to undertake such a journey. When the believers gather to 
| perform the rites of Haji it is their duty to lead such lives as would provide the most illustrious living 
example of conviction and faith in God. 


‘Whoever performs the pilgrimage, shall engage in no gossip, corruption vain controversy or 
transgression. Every thing you do is known to God. Equip yourselves therefore with good deeds 
remembering that the best of deeds is piety. Be conscious of Me and fulfill My will, O men of under- 
standing.’ (AI-Quran 2:197) 





There is not single aspect of human endeavor which Allah the Most Wise, excludes from His 
guidance be it marriage, distribution of wealth, personal etiquette, crime and punishment but in short 
what a Muslim abceeratd should be is best contained in the following verse of the Quran:- 


‘And a have We willed a be a ciinsitiity of the middle way ...,,....’(AI-Quran 2:143) 


That is, a community that ball a peasciiiine and an eqiittable balance between extremes and is 
realistic in its appreciation of man’s nature and possibilities, rejecting both LICENTIOUSNESS AND 
EXAGGERATED ASCETICISM. In tune with i its oft-repeated call to moderation in every aspect of life, 
the Quran exhorts the believers not to place too great an emphasis on the physical and material aspects of 
their lives, but postulates at the same time, that man’s — and desires relating to this life of ttle flesh are 
God-willed and therefore, ines 


Philosophers and poets may have tried to ebia a pertict man but what I quote below is nota full 
description of a rere man but a fraction of the duties imposed upon the believer by God, the Most 
Wise. 


“Your Lord. commands you to worship none but Him and to be kind to your parents. Should any 
one of them attaih to old age in your care do not say unto them as much as fie’ and do not speak harshly 
to them but speak unto them with reverent speech and spread over them the wings of thy tenderness and 
say, “O my Sustainer, bestow Thy Grace upon them even as they cherished and reared me when I was a 
child.” Your Lord is fully aware of that which i is in your hearts, especially whether you are truly virtuous or 
not. ‘God forgives those who repent. pa 


“Give the next of kin his due as well athe bed anaes oti inie but do not be a spendthrift. The 
spendthrifts are associates of the devil and the latter is most ungrateful to God. And if you must tum aside 
from those that are in want seeking to obtain thy Sustainer’s grace and hoping for it, atleast speak to them 
with gentle speech. Do not hold your hand back when it is time to give nor stretch it so much that you 
throw yourself and your dependents in need. Behold, thy Sustainer grants abundant sustenance or gives 
it in scant measure, to whomever He wills; verily, fully aware is He of the needs of His creatures. 
Hence, do not kill your children for fear of poverty; it is We who shall provide sustenance for them as well 
for you. Verily, killing them isa great sin. NY OnE | 








‘Do not commit zina (it denotes both b ama ned Gshiestion. itis an Panini and an evil 
way and its consequences are always bad and far reaching. — | 


‘Donotkill a human being, other than in pursuit of justice, for God has willed life to be sacred. 
Hence ifanyone has been slain wrong fully, We have empowered the defender ofhis rights to exact a just 
retribution; but even so let him not exceed the bounds of focquity. 


“Do not touch the wealth of the idl unless it be to increase it. And be true to your promises 
and covenants for on the Day of J udgment you will be called to account for every promise you have 
made. And give full anhalt and weigh with balance true for that wil befor your 
own good and more rewarding” - 


“Do not claim that of which you have no manele and nnbllenee that as cognitive faculties, 
your hearing, sight and heart were given to you for a responsible function. Do not walk around with 
impudence and false pride for you will never measure up to the mountains of the earth. All these actions 
are evil, undesirable to your Lord.” ius 17:23-3 8) 


While superstition has no place in Islam, the Quran exhorts the believers to contemplate, to 
reason, to reflect and to seek knowledge. Here, the Prophet’s saying comes to mind - ‘Seek knowledge 
even if you have to travel to China for that.’ The prisoners of war of the first battle — Badr- were given the 
choice of teaching 10 Muslim children to read and write, and free themselves. This should illustrate the 
tremendous i a armen Islam accords to education and — | 


“La ilaha ill Allah” ; that there is no God but Allah, had profound and far reaching effect on the 
| attitude and behavior of man. Natural phenomena which were hitherto objects of worship came under 
the realm of investigation. Man’s appetite for rege ait was unleashed with a religious fervor and zeal. 


The thirst for asd ihiilion which distinguished an Muslim History had not been forced, as 
elsewhere in the world, to assert itselfin painful struggle against the traditional faith. On the contrary it had 
stemmed exclusively from that faith. The Arabian Prophet had declared that “STRIVING AFTER 
KNOWLEDGE IS A MOST SACRED DUTY OF EVERY MUSLIM, MAN AND WOMAN” and 
his followers were made to understand that only by acquiring knowledge, could they fully worship the 
Lord. When they pondered the holy Prophet’s saying, ‘God creates no disease without creating a cure for 
it as well” they realized that by searching for unknown cures, they would contribute to a fulfillment of 
God's will on the earth, and so medical research was invested with the holiness of religious duty. They 
read the verse of the Holy Quran, “We created every living are out of water, andj in the endeavor to 
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know the meaning of these Words they began to study living organisms and the laws of their develop- 
ment, and thus they took to all other sciences in which the Muslim genius was to find its lasting monument. 
In building that ——— they did no more than follow the admonition of the Prophet that: 


‘Ns aidy apiictcniltai bia ekytaicladiict asians God will make it easy for him the way 
to paradise” that the scientist walks in the path of God; that the superiority of the learned over the mere 
| “pious is like the superiority of the moon when itis full over al stars”, and the ink of the scholar is more 
precious than the — of the nee 


During the first five centuries s after the Holy Prophet science and learning had no greater 
champion than the Muslini civilization. | 


Ai ions Cheap dereqneabiinnpggdea beth of God to which man 
had to submit meekly - the Muslim followed the i injunctions of the Holy Prophet, which directed them to 
combat epidemics by segregating the infected areas. At a time when kings and nobles regarded bathing 
an indecent luxury, even the poorest Muslim houses had at least one bathroom while elaborate pubic | 
baths were common in every Muslim city, - all this in response to the Prophet’s teaching that ‘cleanliness 
is part of faith’. A Muslim took pleasure in the beautiful material life for according to the Prophet, ‘God 
loves to see on his servants an evidence ofhis boii. ? 


‘Seek instead bya means of what God has canted for you the good of the life to come yoitlnnes 
forgetting to seek your share i in this world and do good to others as God has done good unto you; and 
seek not to spread corruption on earth for denen God does not love the spreaders of aarti ’(Al- 


Quran 28: 77) 


| Butwhenfith become aabitand, ceases to bea program fli tobe consciously pursed 
gradually gives way to sterility and decay. | 


ip iil ile ihe humanitarian, dignified 
and noble. Islam is -a religion of the common man and not of priests nor of pomp and power. All men 
are equal without the distinction of caste colour and creed, and none can boast of being superior by birth. 
Thus not even a Caliph can claim that by virtue of his office, he is holy and pious. And above all the Quran 
declares, “Let there be no compulsion in religion; truth stands out clear from error; Whoever rejects evil 
and believes in God, has grasped the most trustworthy hand-hold that never breaks. And Allah heareth 
and kasoweth ull things/”(2 256). 





(1) 
(2) 
(3) 


Ses THE THIRD SURAH | 
AL ‘IMRAN (THE HOUSE OF ‘IMRAN) 
-- » MEDINA-PERIOD 
. verse 1 to verse 13. 


THIS SURAH is. the second or (according to some authorities) the third to Have been 
revealed at Medina, apparently i in the year 3 H.; some of its verses, however, belong to 


_a much later period. namely, to the year preceding the Prophet’ s death (10 H.). The title 
“The House of ‘Imran” has been derived from references, in verses 33 and 35, to this 


common origin of a long line of prophets. Like the preceding surah. this one begins with the 


‘mention of divine revelation and men’s reactions to it. In Al-Bagarah the main stress is laid on 
the contrasting attitudes of those who accept the truth revealed by God and those who reject 


it; the opening verses of Al ‘Imran on the other hand, refer to the inclination of many 


misguided believers to interpret the allegorical passages of the Qur’an — and by implication, 


of the earlier revealed scriptures as well - in an arbitrary manner, and thus to arrive at esoteric 
propositions which conflict with the true nature and purpose of the divine message. Since the 
deification of Jesus by his later followers is one of the most outstanding instances of such an 


arbitrary interpretation of a prophet’s original message, the surah relates the story of Mary ~ 


and Jesus, as well as of Zachariah the father of John the Baptist, all of whom belonged to the 
House of ‘Imran. Here the Qur’an takes issue with the Christian doctrine of the divinity of 


Jesus: he himself is quoted as calling upon his followers to worship God alone; his purely - 


human nature and mortality are stressed again and again; and it is described as “inconceiv 
able that a human being unto whom God had granted revelation, and sound judgment, and 


_prophethood, should thereafter have said Et people. “Worship m me beside God’ (verse 79). 


The principle of God’s oneness and uniqueness and of man’s utter dependence on Him is 
illumined from ‘many angles, and leads logically to the problem of man’s faith and to the 
temptations, arising out of human frailty, to which that faith is continually exposed: and this 
brings the discourse to the subject of the battle of Uhad - that near-disaster which befell the 
small Muslim community in the year 3 H., and provided a wholesome, if bitter, lesson for all 
its future development. More than one-third of Al ‘Imran deals with this Set er and the 
many-sided moral to be derived from it. 


IN THE NAME OF GOD, THE MOST GRACIOUS, THE DISPENSER OF GRACE: 
Alif. Lam. Mim.! 
God: there is no deity save Him, the Ever-Living. the Self-Subsistent Fount of All Being 


Step by step nat He bestowed upon thee from on high this divine Writ, * setting forth the truth 
which confirms whatever there still remains “ earlier revelations] * for it is He who has 





bestowed from.on nigh the Torah and the Gospel 


(4) Aforetime, asa guidance unto mankind, and it is He who has bestowed (upon man) the 
standard by which to discern the true from the false. Behold, as for those who are bent on 
denying God’s messages-grievous ee awaits them: for God is almighty, an avenger of 
evil. 


(5) Verily, nothing on earth or in the heavens i is hidden from God. 


(6) | He it is who shapes you in the wombs as ‘He ; wills. There is no deity save Him, the 
: Almighty, the Truly Wise. - 


Ki.” en is who has bestowed upon thee from on high this divine writ. containing messages that 
are clear in and by themselves - and these are the essence of the divine writ - as well as others 
that are allegorical. Now those whose hearts are given to swerving from the truth go after 
that part of the divine writ ° which has been expressed in allegory, seeking out [what is 
bound to create] confusion,’ and seeking (to arrive at] its final meaning [in an arbitrary 
manner]-, but none save God knows its final meaning. Hence, those who arc deeply rooted 
in knowledge say: “We believe in it: the whole (of the divine writ] is from our Sustainer 
albeit none takes this to heart save those who are endowed with insight. 


(8) “Oour Sustaiier! Let not our hearts swerve ‘oi the truth after Thou hast guided us: and » 
bestow upon us the gift of Thy grace: east Thou art the (true] Giver of — 


(9) “O our Sustainer’. Verily. Thou wilt gather mankind together to witness the Day about 
_ (the coming of) which there i is no doubt: verily, God never fails to fulfill His eens. 4) 


(10) BEHOLD, as for those wis are bent on deitinis the truth-neither their worldly possessions _ 
3 nor their offspring will in the least aye) them apmanst God; and it is they, they who shall be 4 
the fuel of the fire! 


(11) [To diiein shall persian the like of what ier to Pharaoh’s people and those who lived 
before them: they gave the lie to Our smears: - and so.God took them to task for their sins: 
for God is severe in retribution, 
(12) Say unto those who are bent on denying the truth: “You shall be overcome aa eathered unto 
| hell-and how evila resting-place!” 


(13) You have already had a sign in the two oe that met in battle, one host fighting in God’s 
.” gause and the other denying Him: with their own eyes (the former] saw the others as twice 
their own number: but God strengthens with His. — whom He wills,In this, behold, 

__ there is indeed.a lesson for all who have eyes to see.” 


| 





See Appendix Il. 


The geiteniaies of the Qui anic revelation i is saentes here ety: means of the grammatical form naazala. 


Most of the commentators are of the opinion that ma bayna yadayhi - \it.. “that which i is between its hands”- 
denotes here “the revelations which came before it”, i.e.. before the Qur’an. This i interpretation is not. however, 
entirely convincing. Although there i is not the least doubt that in that in this context the pronominal ma refers 
to earlier revelations, and particularly the Bible (as is evident from the parallel use of the above expression in 
other Qur’anic passages), the idiomatic phrase ma bayna yadayhi does not. in itself, mean “that which came 
before it” -i.e., in time - but. rather (as pointed out by me in surah 2:55 note 247). “that which lies open before 
it”. Since, however, the pronoun. “it” relates here to the Qur’an, the metaphorical expression “between its 
hands” or “before it” cannot possibly refer to “knowledge” (as it does in 2:255), but must obviously refer to an 
objective reality with which the Qur’an is “confronted”: that is, something that was coexistent in time with the 
revelation of the Qur’an. Now this. taken together (a) with the fact-frequently stressed in the Qur’an. and since 
established by objective scholarship-that i in the course of the millennia the Bible has been subjected to 
considerable and often arbitrary alteration. and (b) with the fact that many of the laws enunciated i in the Qur’an 
differ from the laws of the Bible, brings us forcibly to the conclusion that the “confirmation” of the latter by the 
Qur’an can refer only to the basic truths still discernible in the Bible, and not to its time-bound legislation or to 
its present text - in other words, a confirmation of whatever was extant of i its basic teachings at the time of the 
revelation of the Qur’ an: and i it is this that the phrase ma bayna yadayhi expresses in this context.as well as in 
5:46 and 48 or in 61: 6 (where itrefers to Jesus’ confirming the truth of “whatever there still remained ( e., in his 
since of the aa 


It is to be Rinine in mind that the Gospel frequently mentioned in the Qur’an is not identical with what is known 
today as the Four Gospels, but refers to an original, since lost, revelation bestowed upon Jesus and known to 
his contemporaries under its Greek name of Evangelion. (“Good Tiding”). on which the Arabicized form Injil is 
based. It was probably the source from which the Synoptic Gospels derived much of their material and some of 
the teachings attributed to Jesus. The fact of its having been lost and forgotten is alluded to in the Qur’an in 5: 

14. - Regarding my rendering of al-furqan as “the standard by which to discern the true from the false”, see also 
note 38 on the identical phrase occurring in 2: 53. . 


The above passage may be regarded as a key to the cateattiinees of the Qur’an. Tabari identifies the ayat 
muhkamat (“messages that are clear in and by themselves”) with what the philologists and jurists describe as 
nass - namely, ordinances or statements which are self-evident (zahir) by virtue of their wording (cf. Lisan al- 
Arab, art. nass). Consequently, Tabari regards as ayat muhkamat only those statements or ordinances of the 
Qur’an which do not admit of more than one interpretation (which does not. of course, preclude differences of 
opinion regarding the implications of a particular ayah muhkamah). In my opinion, however, it would be too 
dogmatic to regard any passage ‘of the Qur’an which does not conform to the above definition as mutashabihat 
(“allegorical”): for there are many statements in the Qur’an which arc liable to more than one interpretation but 
are. nevertheless, : not allegorical-just as there are — ew and passages which, despite their 





allegorical formulation, reveal to the searching iritellect only one possible meaning. For this reason, the ayat 
mutashabihat may be defined as those passages of the Qur’an which are expressed in a figurative manner, with 
a meaning that is metaphorically implied but not directly, in so many words, stated. The ayat muhkamat are 
described as the “essence of the divine writ” (umm al-kitab) because they comprise the fundamental principles 
underlying its message and, in particular, its ethical and social teachings: and it is only on the basis of these 
clearly enunciated principles that the allegorical passages can be correctly interpreted. (For a more detailed 
PRPTER EER ee SRE I PI NITED : 


Lit.. “that of it 


The “confusion” refered tore isa consequence ofinterpreting alegre pusieages tevan“arbitiaryihtehnes” 
(Zamakhshani) 


According to most of the early commentators, this refers to the interpretation of allegorical passages which 
deal with metaphysical subjects-For instance. God’s attributes, the ultimate meaning of time and eternity, the 
resurrection of the dead, the Day of Judgment, paradise and hell, the nature of the beings or forces described 
as angels, and so forth-all of which fall within the category of al-ghayb i.e. that sector of réality which is 
beyond the reach of human perception and imagination and cannot, therefore, be conveyed to man in other 
than allegorical terms. This view of the classical commentators, however, does not seem to take into account 
the many Qur’anic passages which do not deal with metaphysical subjects and yet are.. undoubtedly, 
allegorical in intent and expression. To my mind. one cannot arrive .at a correct understanding of the above 
passage without paying due attention to the nature and function of allegory as such. A true allegory - in 
contrast with a mere pictorial paraphrase of something that could equally well be stated in direct terms - is 
always meant to express in a figurative manner something which, because of its complexity, cannot be ad 
equately expressed in direct terms or propositions and, because of this very complexity, can be grasped only 
intuitively, as a general menial image, and not as a series of detailed “statements” and this seems to be the 
meaning of the phase “none save God knows its final meaning” 


It is generally isan that this is an allusion to the battle of Badr, in the third week of ‘Ramadan. 2H. in which 
three hundred and odd poorly-equipped Muslims, led by the Prophet. utterly routed a well-armed Meccan 
force numbering nearly one thousand men, seven hundred camels and one hundred horses; it was the first 
open battle between the pagan Quraysh and the young Muslim community of Medina. According to some 
commentators, however (e.g., Manar III, 234). the above Qur’anic passage has a general import and alludes to 
an occurrence often witnessed in history - namely, the victory of a numerically weak and ill-equipped group of 
people, filled with a burning belief in the righteousness of their cause, over a materially and numerically 
superior enemy lacking a similar conviction. The fact that in this Qur’an-verse the believers are spoken of as 
being faced by an enemy “twice their number” (while at the battle of Badr the pagan Quraysh were more than 
three times the number of the Muslims) lends great plausibility to this explanation-and particularly so i in view 
of the allusion, ainnheniesrneueuee imnmiaanaramastind 





